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Introduction 

This piece is written to explain the rationale behind maintaining the masjid prayers and 

Jumu’ah. This is not to reject precautions or deny medical research. This is merely to 

demonstrate that the scholars who have issued this ruling are not speculating, practicing 

“folk religion,” or committing “homicide.” Indeed, people have issued such harsh words 

about scholars pertaining to this issue, as if this issue existed in a vacuum without any 

precedent from our tradition. This is to show that the scholars have given opinions in 

worse situations, the Masajid were maintained even in the darkest times, and how Muslims 

were not ignorant of how plagues worked. All of this is to demonstrate that the scholars 

made their decisions by examining both medicine and Deen, maintaining the rights of Allah, 

one of His Shi’ar (hallmarks) of Deen in the world, while respecting the rights of Muslims, 

such as washing, burials, and Janazah. This is not encouraging anyone to violate 

government restrictions. Rather, this is reminding ourselves that we chose to close the 

doors instead of attempting to control the situation with protocols. Our duty is to keep the 

masajid open, while taking as many precautions as possible. Hafiz Ibn Hajar (RA) says, “the 

relied on position is following (those before), and there is no room for analogy in this.” 
(Badhl al-Ma’un fi Fadl al-Ta’un, pg. 330) 

Although we will touch on some Fiqhi issues, this will not cover all the Fiqhi details. For a 

thorough study from an Usuli approach, especially the discussions of Rukhsah vs. Azimah, 
you may refer to Tahrir al-Maqasid wa Tahrim Ta’til al-Masajid by Shaykh Hatim al-Mutiri. 

Where is the Ruling Derived from? 

Scholars from the annals of Islamic history have been dealing with and living through 

plagues, yet none had issued a fatwa saying that the Masajid or Jumuah should be closed. 

This is extremely crucial, as  Shaykh Abu Abdur Rahman al-Gharib of Oman writes, “The 

jurists have not issued any ruling regarding closing Masajid and leaving Jumu’ah and the 

Jama’ah, along with the plethora of plagues throughout Islamic history. Rather, we find 

from the four Madhahib that which consolidates hastening towards the Masajid for Salah, 

Dua’ and Qunut. The Shafi’ Madhab has the most formulative rulings regarding this, 

especially in the ruling of Qunut in the five times’ daily prayers. Imam al-Nawawi (RA) 

writes in al-Majmu’ (3/494), ‘As for other than the morning prayer from the obligatory 

prayers, should you perform Qunut? There are three opinions…The most famous which the 

majority had concluded: if a calamity befalls the Muslims, such as fear, drought, a plague, 

locusts, or things like that, they should make Qunut in all prayers, and if not, then 



no’…Contemplate on the fact that they considered the spreading of a plague to be from the 

calamities. 

“Al-Mawsua’h al-Fiqhiyyah writes, ‘The Hanafis and the Shafis consider – on the reliable 

opinion – the recommendation of performing Qunut to lift plagues, because of it being from 

one of the most difficult calamities. The Hanbalis and some Shafis consider it to be not 

legislated for lifting plagues, as it occurred during the time of Umar (RA) and they did not 

perform Qunut. The Malikis also considered it to be recommended to lift plagues, since it is 

a punishment for adultery’… Consider: They are preventing Qunut, not prayers, only 

because the Sahabah (RA) did not perform it and that it is martyrdom. They did not 

consider abandoning Masajid or the Jama’ah!” (Abdur Rahman al-Gharib from Oman’s 

paper  م اإلسالهل نص الفقهاء على مسألة إقفال المساجد وتعطيل الجمع والجماعات بعذر انتشار الوباء عبر التاريخ ) 

Shaykh Ahmad al-Kuri al-Mauritani says in his Fatwa, “In every Islamic city, everyone used 

to pray in a Jami’ Masjid. Muslims would be afflicted with the plague or an epidemic from 

time to time. Did any of the scholars of the Muslims, from the annals of history, ever issue a 

fatwa to close the Masajid, because of a plague or epidemic?”  

Shaykhul Islam Mufti Taqi Usmani (db) also expresses the same opinion in a voice clip 

shared over WhatsApp that there were no actual instances of Muslims abandoning the 

Masajid during epidemics, and he wrote in a Tweet, “Safety and precautions are correct at 

its place but there is no valid reason or proof of restriction on salat with Jama’ah and 

Jumu’ah prayer.” (Mar 18, 2020, translated from Urdu) 

Recent Fatwa Boards 

Although few individuals opted to close Masajid, and many followed suite, we find none of 

the leading scholars of today or boards issuing blanket rulings on cancellation due to the 

risk of exposure to the virus. Shaykhul Islam Mufti Taqi Usmani (db) had explained in a 

Khutbah that he “does not agree with the decision to stop jumu’a taken in some countries 

on the basis that jumu’a is no longer obligatory. The jumu’a remains obligatory. However, it 

can be reduced to the minimum of the fardh.”1 Many American Fatwa Boards issued similar 

sentiments. The Central Hilal Committee, hosting scholars of 23 states, reached this 

conclusion: “Masajid should remain open for Jumu’ah and obligatory prayers as long as the 

government authorities permit.”2 Shaykh Amin Kholwadia of Darul Qasim has written, 

“While we empathize with these precautions, and find them to have religious and scientific 

merit, we do not yet recommend the wholesale suspension of Jumuʿah prayers in the 

masjids and closing off the places of worship for those who are obligated to attend the 

Jumuʿah prayers in congregation.”3 DarusSalam of Chicago also took a similar stance (these 

may all be accessed through their respective websites).4 

 
1 https://mawaridlifestyle.com/mufti-taqi-usmani-corona-virus/ 
2 https://hilalcommittee.org/articles/national-chc-ulema-joint-statement 
3 https://darulqasim.org/coronavirus-declaration/ 
4 http://masjidds.org/wp-content/uploads/2020/03/DS-Coronovirus-Declaration.pdf 



The Fiqh Council of North America (FCNA) has written, “In cities where public gatherings 

are allowed, Friday crowd shall be curtailed, controlled and dispersed soon after the Fard 

prayer. Khutbahs and prayers shall be shortened.5 AMJA said, “It is not permissible for the 

masjids and Islamic centers to suspend the congregational prayers and Jumuah because of 

the spread of the virus in the United States, unless the local public health authorities in a 

particular city advise the suspension of services at the houses of worship…”6 In a later 

message they amended it speaking about heavy limitations, but still adding, “in the absence 

of government mandates banning all gatherings and demanding the closure of the houses of 

worship, AMJA advises the caretakes of the major masjids to establish the services by the 

imams, muazzins, employees, and those who may be at the masjid at the time of the prayer for 

any reason, such as seeking the imam’s counsel or any form of assistance…”7  

These scholars are not being unreasonable, nor showing backwardness. They acknowledge 

every group that should not attend Jumuah or the Jama’ah, focusing on the elderly for fear 

of them becoming sick, and reminding those that have elderly at home should reconsider 

attending the Jama’ah as well. These scholars have cancelled every optional activity in the 

masjid, advised not to shake hands – as a recent audio clip from Mufti Taqi Usmani (db) 

made clear –, told everyone to pray Sunnahs at home, and some have even said to just keep 

the masjid open for the obligatory prayers and close right away afterwards. They have 

done so with consultation of doctors and physicians, as seen from Darul Qasim’s post. They 

understood that mankind has rights, and Allah has rights as well. One of the rights of Allah 

is to keep Masajid open. ‘Allamah Badr al-Din al-Aini (ra) writes, “’It is reprehensible (akin 

to Haram in the Hanafi Madhab) to lock the doors of the masjid, because it resembles 

prevention from prayer,’ meaning that locking resembles prevention, so it is reprehensible, 

because of His saying, ‘Who is more oppressive than the one who prevents Allah’s name be 

mentioned in the Masajid?” (Tahrir, pg. 1) It is the responsibility of the ‘Ulama to find 

solutions in conjunction with the experts of various fields that upholds the rights of all. 
Allah forgive us, none of them are “homicidal.” 

Asymptomatic Reasons 

Being asymptomatic is not a valid cause for locking down Masajid. Fiqh deals with apparent 

cases, such as a person suffering from actual leprosy, not a person perceiving himself to be 

a leper. A sickness, as long as it is not apparent, does not deter someone from attending the 

 
5 http://fiqhcouncil.org/rulings-on-daily-and-weekly-congregational-prayers-during-coronavirus-pandemic/. As for 
their claim that Masajid were closed and Juma’ was suspended due to the plague of ‘Amwas, some evidence 
should be brought. As far as the books of history we have checked, no mention is made in regards to Masajid 
closures. Quite the contrary, Abu Ubaydah and Mu’az are delivering sermons before their passing in front of the 
people, bringing together gatherings in a “compromised area.” Abu Ubaydah’s first advice is, “Establish Salah,” and 
the his final statement was “Oh Muadh, lead the people in prayer.” (Kitab al-Futuh, 1/238; al-Riyadh al-Nadhirah 
2/317 quoted from Hayat al-Sahabah 2/378) Finding support during the tyrannical regime of the Crusaders for 
Masajid closings is also bringing evidence where it does not belong. 
6 https://www.amjaonline.org/amja-declaration-regarding-coronavirus-disease/ 
7 https://www.amjaonline.org/a-statement-regarding-the-latest-developments-of-covid-19-outbreak-and-their-
impact-on-the-congregational-services/ 



Masjid (not to say if they felt fear of sickness, then they do not need to attend). Instead, the 

Masjid should take precautions to accommodate for these circumstances, such as hand 
sanitizers at the doors, and daily cleanings.   

If people are considering a person being asymptomatic to be a cause for leaving the 

Jama’ah, then having an airborne virus would be an even greater reason to shut the Masjid 

doors. To be in the presence of someone who might have COVID-19 is considered a health 

risk, yet what about the very air you and I breathe? Even going outside is potentially fatal. 

This happened in many instances in Islamic history through airborne plagues, and the 

scholars were aware of this (as will be presented). Yet although everything shut down, 
Masajid would remain open.  

Since the scholars maintain the opening of Masajid in times of more severe plagues, this 

situation would require that we keep Masajid open as well. Shaykh Hakim al-Mutiri said, 

“Whoever ruled to close the Masajid and cancel Jumuah have no text, analogy, or Fatwa 

from any reputable Imam. Rather, there are political desires at play that have made the 

Masajid and prayers the easiest thing to lose in the life of Muslims today, to the extent that 

they (the Masajid) are closed before even the business markets…It would be resonable to 

simply say for people to remain at home without closing Masjid doors, without casting a 

Fatwa without evidence from the Book, Sunnah, or any analogy to prevent Jumuah or the 

Jama’ah. No one from before had the audacity to say this.” (Tahrir al-Maqasid wa Tahrim 
Ta’til al-Masajid, 1) 

It is strange that of in all of the Hadith, Fiqh discussions, and historical texts we find about 

plagues, no one has discussed shutting the masjid down intentionally. This is not an issue 

that the Ummah did not find or know about, or did not consider, since Masajid were the 

largest places of congregation. Quite the contrary, we find them encouraging them to 

gather to make Dua’ to lift the plague. Ibn Abidin (1252 AH or 1836 AD) writes: “ ‘And from 

this is Dua to lift the plague,’ meaning from general diseases, and by Dua’ he meant prayer 

for the (intention of) Dua’. The author al-Nahr said, ‘So if they gather, everyone can pray 

two Rakats with the intention of lifting [the plague].’ (Hashiyah, 4/80) Was Ibn Abideen 
also “not responsible”? Did he not know how plagues spread, even in the 1800s? 

We find that Muslims maintained the Fardh Kifayah of Janazah, just as ‘Amr bin Muhajir 

said, “I prayed upon 60 Janazahs of those who died from the plague with Wathilah bin al-

Asqa’ (RA).” (Musannaf ibn Abi Shaybah) If Janazahs must be upheld, then keeping the 

doors of the Masajid open is no less. The virtues of the Jama’ah in the masjid are too 

numerous to count, so to completely shut the doors for fear of a possible contagion is not 
from Islam.  

Moreover, the cause for leaving Jama’ah is actual sickness, not potential ones. The oft-

quoted Adhan of today, “Pray in your homes,” referred to situations where were was no 

possibility of attending the Jama’ah without extreme difficulty, such as heavy rain making it 

difficult to maneuver through the streets, or such intense cold that people could die as an 

effective cause. Some have quoted from Imam al-Nawawi (RA) that if there is an excuse, 



then Jama’ah can be suspended. But, as we have seen previously, Imam al-Nawawi (RA) 

encouraged Qunut in all prayers during times of plagues, so this is not from the excuses he 

was considering. There is no evidence to suggest Muslims abandoned the Masajid by using 

this Adhan during plagues either. And finally, if this Adhan was used, it means some people 

were in the masjid already such as the Imam and Muadhhin, who would establish the 

Jama’ah. Nothing is said from cancelling all prayers indefinitely. 

In short, precaution and containment are not legal reasons for people not to establish the 

Jama’ah and Jumu’ah. They can be reasons for people not to attend, but not reasons to shut 

down Masajid. 

 

The Original Muslim Response 

Al-Dhahabi writes about the plague of al-Jarif in the year 69 AH: “The people arose in the 

morning on the fourth day, and no one remained except for a few. Ibn ‘Amir ascended the 

mimbar on Jumuah, and there was no one in the Jami’ (masjid) except for seven men and a 

woman. He asked, ‘What are the faces doing (where is everyone)?’ It was said, ‘Underneath 

the ground (they’re buried), oh Leader.” (al-Ibar fi Khabar min Ibar, 1/56) As tragic as the 

incident was, it must be noted they still came to attend the Jumu’ah.  

It seems the only reason why Masajid would close was because no one was available to 

pray anymore. Al-Dhahabi relates about the plague of 448 AH: “The Masjids were bound 

shut with cables, there being no one to lead the people, or people to pray therein.” (Dhayl 

al-Takmilah, 1/33) He also said about Andalus, “Many died in Ishbiliyyah, to where the 

Masajid remained locked, there being no one to pray in them.” (Siyar, 18/311) 

The 1770 Cattle Epidemic in Egypt sheds even more light on this. Shaykh Hasan al-Attar 

speaks about this plague with a heart-wrenching description. He speaks about those who 

died, friends and relatives, only to know of their death days later. 600 people died everyday 

in Asyut. Outside you would only find a funeral, a sick person, or those attending to the 

dead. He continues to lament, and from his lamentations is, “the mosques are without the 

call to prayer, and there is nobody to lead in prayer, for the muezzins and imams are dead, 

and those who remained alive are occupied with funeral processions, (Janazah) prayers…” 

Here, he attributes leaving Masajid to the fact that the Imams were dead, and that people 

had no time to go. (Na’eel C., “When Cultures of Medicine Clash: Plague and the Forging of 

Public Health During the French Occupation of Ottoman Egypt,” pg. 60 taken from Abd al-

Rahman Jabartis’s History of Egypt 3:255) 

But we still find the same vigor to maintain Masajid. One author wrote, “so many funeral 

processions could be seen that “five or ten would stand waiting for a male or female 

corpse-washer and fight each other over that. People had no other occupation except death 

and its causes. You would find only the sick, the dead, the sickbed visitor, the consoler, the 

funeral goer, or the one returning from a funeral or burial prayer, or the one busy with 

outfitting the dead, or one weeping for himself imagining his death. Funeral prayers did not 



cease at the mosques…” (ibid pg. 39, taken from Abd al-Rahman al-Jabarti’s History of 
Egypt 2:314) 

It was the practice to maintain Masajid, even in the darkest hour. Hafiz Ibn Hajar (RA) 

mentions up to his time of writing (833 AH) that about 44 plagues (on the conservative 

estimate, if we counted the different lands and years it struck it would be much larger) had 

afflicted the Muslim world (See Badhl al Ma’un fi Fadl al-Ta’un, 361-371) . This would mean 

five plagues on average every 100 years. Thousands upon thousands died, which the total 

would go into the millions. Hafiz Ibn Hajar (RA) himself had lost three of his daughters to 

plagues, two of them in 819 AH, and his eldest daughter in 833 AH. She was expecting as 
well.  

Hafiz Ibn Hajar (RA) gives this account of the plague of 449 AH in Samarqand: 

“Everyday 6000 or more died. The people became engrossed with washing, shrouding, and 

burying… people would fall dead. There were two thousand homes closed, in which no one 

remained in. And the people repented, gave Sadaqah, and remained with the Masajid and 
recitation. They spilled alcohol and destroyed musical instruments.” (Badhl, 366)  

Hafiz Ibn Hajar (RA) does not object to their attending the masajid. It is not because there 

was no other option, or that the plague spread too far to do anything. In another place we 

find that he comments on people going out in groups to the deserts to beg, deeming it to be 

an unholy innovation. He says, “It happened in our time, when the first plague struck Cairo 

on the Rabi al-Thani, 27 833 AH. The number of those who died did not exceed 40. They 

headed out to the desert on the 4th of Jumada al-Ula after it was announced to fast three 

days…they gathered, made Dua’, and stood for some time then returned. The month had 

hardly passed, where the number of those who died daily would exceed 1000, and it would 

increase further.” (Badhl, pg. 329)  

Why did they suffer from this? He says prior to this, “because they gathered in one 

location.” (ibid) He clearly understood that large gatherings can become a conduit for the 

spread of the plague. 

Did he not know how plagues spread? No, he says, “The third opinion: Diseases can spread, 

just not in essence, but rather through a system in which Allah had set in motion…The 

fourth opinion: Diseases cannot spread in essence either, but rather when a disease occurs, 

it is through the creative ability of Allah originally, which is why you see many of those 

afflicted with a contagious disease, and many healthy individuals mix with them without 

getting sick, while many become sick (in spite of) not mixing with them at all…the last two 
opinions (these two) are the most famous.” (Badhl, 343) 

Ibn Hajar spends some time speaking about the various opinions about how doctors 

understood plagues to spread (Badhl, 104-106). We also find ibn Abi Hajalah (776 AH), 

who was a witness to the Black Death in Damascus, informing the reader to not come too 

near to the sick because of the corruption of the air (fasad al-Hawa’), i.e. an airborne 

plague. (“When Cultures of Medicine Clash,” pg. 32) Even the Andalusian scholar, ibn al-



Khatib, had discovered that in “places where clothing and linens teeming with fleas were 

sold, nearly everyone perished whereas he reports Muslim prisoners in Seville – secluded 

from the general public – survived.” (ibid)  To comment and say Muslims of the past did not 

know because they were less sophisticated in medicine is the same retrogressive 
orientalist spew that we hear from the “enlightened” West. 

Yet, Hafiz ibn Hajar (RA) never once mentions in a book spanning over 400 pages about 

plagues – that abandoning Masajid is the solution. He in fact encourages Qunut with 
congregations (Badhl, pg. 315), visiting the sick (pg. 352), and performance of Janazah. 

The Black Death (~749 AH) 

Imam Ibn Kathir (RA) writes: “On the second of Rajab, the day of Jumuah, it was prayed in 

the Umawi Jami’ masjid on the absent deceased, al-Qadi Ala’ al-Din, after Jumuah salah.” 

(al-Bidayah wa al-Nihayah, pg. 2211) 

This is particularly interesting. The bubonic plague, now understood by modern historians 

to be a pneumonic plague (it would be airborne, and our Muslim historians also 

commented that the plague came in like a devastating “wind.” See al-Suluk, 4/80, al-

Bidayah on the year 749 AH), which devasted the Muslim and non-Muslim lands, with a 

mortality rate of 80%. Full areas were wiped out, and very few would make it through alive 

after being infected. This plague would make the masjid a critical area, an area of spreading 

mass contagion, foolishly bringing together congregants, “not responsible.” You did not 

need any medical professional to tell you that. The Prophet ملسو هيلع هللا ىلص told us to quarantine areas – 

to which the Muslims remained in their respective lands – yet no one barred Muslims from 

entering Masajid in the worst pandemic in all of history. Notwithstanding that the masjid in 

consideration is a “Jami” masjid, meaning that everyone in the town or city would head 

there for Friday prayers and not their own communal masjid. The question needs to be 

asked: Why did they not cancel Jumuah for risk of contagion? Did they not have the Hadith 

in front of them, or the “Qawaid” like we do? 

Imam Al-Maqrizi (RA) writes, “They prayed on the day of Jumuah after Salah on the dead in 

the Jami al-Hakimi in Cairo. The biers were placed in rows of two from the Maqsurah al-

Khitabah (enclosure in the front of the Masjid) to the main door. The Imam stood at the 

stoop, while the people were behind him outside the Jami.” ((al-Suluk li Ma'rifati Duwal al-

Muluk, 4/87) 

Imam Al-Maqrizi (RA) also describes the terrible state that Muslims went through. “All 

social functions came to an end. It was not known that anyone was celebrating at all during 

the time of the plague. No singing could be heard. Adhan stopped in many areas, and the 

famous areas would have one Adhan (only).” (al-Suluk 4/88) Here, we find that in Muslim 

countries many Adhans could be heard to call people to prayer, yet at the time of the plague 

all Adhans stopped because there was no one to pray. But, even in this difficult time, one 

Adhan and one Masjid in the more famous areas would still be maintained because people 

were present to pray. 



The Imam (RA) speaks of everything shutting down. “A hundred people would die 

everyday. In Alexandria, 200 would die. It would worsen until 700 people would be prayed 

upon on the day of Jumuah after Salah in the Jami’ of Alexandria…The tailor shops closed 

for the lack of tailoring, administrative offices closed for no one to send messages, the 

markets were closed, the office of Khumus (War spoils) was closed…” (4/84) Everything 

closed, except the Masjid. 

Al-Maqrizi (RA) writes about the black plague in 749 AH when it entered Aleppo, “Death 

took them in the month of Rajab. It reached 2,200 deaths in a single day. The death 

registrars were left (because of the huge number), and the deceased were thrown onto the 

gardens and on the roads (because there were so many). A man from the Roman 

mountains came to the Judge of Damascus, Taqi al-Din al-Subki (RA), and informed him 

that when the plague struck the lands of the Romans (Byzantines), he saw the Messenger of 

Allah ملسو هيلع هللا ىلص in a dream. The man complained to him about what was happening to the people 

from the plague. The Prophet commanded him to say to them, ‘Recite Surah Nuh 3,360 

times, and ask Allah to lift from you that which you are facing.’ The Judge informed the 

people of this, and so the people gathered in the Masajid, and did as was mentioned to 

them. They pleaded to Allah, repented from their sins, sacrificed many cows and sheep for 
seven days to (feed) the poor. The plague began to diminish everyday, until it disappeared. 

“It was announced in Damascus (in general) for the people to gather in the Great Umayyad 

Masjid. They all came, and recited Sahih al-Bukhari in three days and three nights, then the 

people went out with their children to the Musalla. They uncovered their heads, and 

begged in Dua’. They continued doing so for three days until the plague vanished 

completely. (al-Suluk li Ma’rifat Duwal al-Muluk, pg. 4/86, some parts are also mentioned 
in Al-Bidayah wa al-Nihayah pg. 2210) 

The globetrotter Ibn Battuta (RA) writes about the plague of 749 AH in Damascus, “The 

viceroy Arghun Shah ordered a crier to announce throughout Damascus that the people 

fast for three days, and not cook anything in the markets. The people fasted three 

consecutive days, the last of which was a Thursday. Then the leaders, the noble, the judges, 

jurists, and all classes of people on their varying degrees came into the Jami’, until it was 

overflowing, and there they spend the Thursday night in prayers and Dhikr. After the Fajr 

prayer, they all went out together on foot, holding Qurans in their hands, and the leaders 

barefooted. The procession was joined by the entire population of the town, men, women, 

children, and elderly. The Jews went out with their Torah, the Christians with their Gospels, 

bring their women and children along as well. All of them cried, begging before Allah with 

their Books and Prophets. They went to the Masjid al-Qadam, and remained there in their 

humbled states, making Dua’ until Zawal. Then they returned to the city, and prayed 

Jumuah. Allah lightened (the plague) on them, where they would lose 2000 in one day, 
while Cairo and Egypt would lose 24,000 in a day.” (Rihla ibn Battuta, pg. 116)  

Al-Qadi al-Imam Muhammad ibn ‘Abd al-Rahman al-Qurashi al-Dimashqi (d. after 780 AH) 

writes in his book: 



“[…] and because of the plague, people were upon a great goodness, in that they were 

reviving the nights [by remaining awake in acts of worship], and fasting during the day, and 

sadaqah (charity) and tawbah (repentance) […]. We abandoned our homes and remained 

in the masjids – our men, children and women. Thus, people were upon a great goodness 
because of the plague.”8 

The quotes of Imam al-Nawawi (RA) and Allamah ibn Abidin (RA) have already been 

brought about people gathering for Qunut in obligatory prayers by the former, and optional 

prayers by the latter. Many more texts could be gathered, but examining the major plagues 

and how prayers were still maintained wherever possible should be enough. All of this 

suffices to say that in both theory and practice, Muslims maintained their Jama’ah, Jumu’ah, 

and kept the doors of their Masajid open. 

The Original Muslims: The Sahabah (RA) 

We are providing this section to understand how the Sahabah (RA) viewed these matters. 

On the authority of Sa'id ibn Musayyib (RA) who said: When Abu 'Ubaydah (RA) was 

afflicted with the plague in Jordan (during the plague of ‘Amwas), he called those who were 

attending to him among the Muslims and said: 

"Verily, I impart upon you this final counsel, if you were to accept it, you will never be 

removed of goodness: Establish the prayer, fast the month of Ramadan, give in charity, 

perform the Hajj, perform the 'Umrah, enjoin one another, give sincere counsel to your 

leaders and do not betray them. Do not let the Dunya deceive you, for verily if a man lived 

for a thousand years, he would have no avoiding coming to this demise you see before you. 

Indeed Allah has prescribed death upon the children of Adam (AS) so they are to die, so the 

most intelligent of them are the most obedient to their Lord, and the ones who work most 

for the day they are appointed to meet Him. May peace be upon you and the Mercy of Allah. 

O Mu'adh ibn Jabal! Lead the people in prayer." (Kitab al-Futuh, 1/238; al-Riyadh al-

Nadhirah 2/317 quoted from Hayat al-Sahabah 2/378) 

Here it is clear that Sayyidna Abu ‘Ubaydah (RA) called Sayyidna Muaz (RA) to lead the 

people in prayer. We cannot say that he was “reckless” bringing people together, or 

endangering lives. We seek refuge in Allah from this. As for Sayyidna Amr bin Al-Aas (RA) 

taking the army to the mountainous lands (even though they were out on a military 

expedition so possibly they were Musafir, and to travel to the mountains may have made 

one Musafir), it is not mentioned that they left prayer, so it should be assumed that they 

maintained their worships. The Sahabah (RA) were known for their prayers. The fact that 

Sayyidna Abu Ubaydah (RA) made sure to appoint someone to lead the prayers is 

indicative of that. This much is clear. No consultations were given, and no discussions were 

received from Umar (RA), yet they continued to meet regularly even though their family 

 
8 Shifa’ al-Qalb al-Mahzun fi Bayan ma Yata’allaqu bi ‘l-Ta’un (still in manuscript form), taken from al-Duktur Abu 
Abdur Rahman al-Gharib from Oman’s paper  نص الفقهاء على مسألة إقفال المساجد وتعطيل الجمع والجماعات بعذر انتشار هل

ماإلسالالوباء عبر التاريخ   



members were diseased with the plague (Muaz (RA)’s family received the plague before 

him). To assume that they did not establish their worship and not pray together is 
speculation.  

Why? 

The final discussion on this topic is probably the most pertinent one: Why? Why did they 

continue to breach safety protocols and pray in congregation? Why – when the plagues of 

the past affected not only the elderly, but the men, women, and children – did they still 

come together to pray? Why would they bother walking out of their homes into the 

poisonous atmosphere of the plague? Why did they visit each other when some were at 

death’s door while others were risking their own well-being? What was different about 

them? The answer: trust in Allah. They knew the solutions that came from the Messenger ملسو هيلع هللا ىلص 

(prayer, Dua’, Sadaqah) were certain, and that disease would only spread if Allah willed. 

They were willing to abandon their homes, but not abandon the masajid. They connected to 

the Source of all that is out there. “When I become sick, He gives me cure.” (Surah al-

Shu’ara: 80) 

What was different about those before us? They trusted Allah – They knew “Allah knows 

best” as a reality, and not just petty words. Allah would give them the best, either a death 

with Shahadah, or life to do more good deeds. 

No one is saying the masjid is a magical fortress, that people will not get sick, or even death 

will not overtake them. No one is saying to not self-quarantine or not to take precautions. 

No one is even saying to hold a full Jumuah. What we are saying is this: does the house of 

Allah not have a right? What prompted the entire Muslim world to not look to the past for 

guidance, not examine the Hadith in its proper context, and abandon the homes of Allah on 

the earth without any justification other than vaguely worded Maqasid? We are so 

obsessed with our own health, why could we not just hold a few people in every masjid to 

maintain its health? Could we not take a few more precautions to keep its doors open 

alongside government restrictions? What we are saying is this: “Say: Surely, the death you 

are fleeing from will surely meet you, and then you all shall return to the Knower of the 

seen and unseen, so He will inform you of what you used to do. Oh those of you who 

believe, when the call of Jumuah comes, then hasten to the remembrance of Allah and leave 
sales. That is better for you, if you only knew.” (Surah Jumuah: 8-9) 

Final Remarks 

To reiterate, this piece was not composed to convince anyone of changing their opinion. It 

was to present the actual stance of the Ummah – the stance that our scholars maintain 

today –which is being lost to the “infodemic” everyone is experiencing on social media. But 

please take this request into consideration: when receiving government restrictions, why 

did everyone panic and hasten to close all Masajid without examining the sources 

thoroughly? Why did we close the houses of Allah before even clothing stores were closed? 

Why could we not place limitations on the Jama’ah to an amount within reason, ask 



Musallis to start a second Jama’ah in another room, or finish the Jama’ah quickly so that 

less people would be in attendance? Restaurants are being cleaned regularly, but we could 

not hire someone to clean the Masajid more regularly? Is the house of Allah that 

unimportant to us that we could not afford any additional sacrifices? 

What will we do when the bigger issues emerge? When the sick need visitations from 

Muslims that will remind them of their Kind Lord? When the one in the pangs of death will 

need someone to remind him of the Kalimah? Will we hold our quarantine then? And what 

will we do when the plague spreads, not because of the fault of millions of Muslims, and the 

even smaller percentage of people that come to the Masjid, but because people simply do 

not self-quarantine properly? When the bodies start to come in – and they will come in –, 

they require Muslims to wash them, shroud them, pray Janazah, and bury them? Where can 

we bring Muslims together to pray on our beloveds that we hoped for a large Jama’ah at 

their passing, only to find that everyone is afraid of death at the cost of helping our 
brothers and sisters at the time they needed us the most? 

 

Allah knows best. 

Shakeel Rahman, Imam of the Islamic Center of Burlington 


